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PREFACE

1S LITTLE BOOK is mainly based on a series of lectures
rranged by the Education Committee of the Hillel
‘oundation and delivered to the London Jewish Students’
\ssociation in the autumn and winter of 1959-60.
\Ithough in the first place given to Jewish students, the
ectures were in no way specialist and the articles are, in
he same way, directed to the general reader, I trust, there-
ore, that no one will be deterred from reading this volume
y its title, for there is little or nothing in its contents that
annot be grasped by the non-specialist.

The reader who ponders on the great thinkers whose
deas are, however shortly, summarised or mentioned here
ill, T hope, gain a fresh appreciation of the variety and
ichness of Jewish thought. He may also, particularly by
onsidering the ideas of Spinoza, whose conception of God
nd the Universe is incompatible with Judaism, and
Maimonides’ reconciliation of Judaism and Philosophy,
btain some understanding of the limits beyond which
udaism cannot be stretched to accommodate philosophical
nd scientific theory. Besides the philosophy that deals
sith the geneml causes of things, this book touches such
hemes as man’s relationship with God, the character and
estiny of the Jewish people, and the nature and develop-
ent of Judaism itself, »

It is my earnest hope that all who read this volume may
e encouraged both to discuss its contents with others and,
uided by the bibliography at the end of each article, to
ead further; I believe that in this way they will increase
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CHAPTER I

s there a Jewish Philosophy?

By Leon Roth, F.B.A.*

The Problem

TAKE MY text from the concluding words of Husik’s
andard work on the History of Jewish Medieval Philo-
phy: ¢ There are Jews now and there are philosophers;
gt there are no Jewish philosophers and there is no Jewish

in: ‘There are no Jewish philoso-
hers and there is no Jewish philosophy. You will note
at he is talking about the present (‘ There are Jews now
1d there are philosophers’), with the implication (pre-
ably) that the matter was not always so: after all he
just concluded a big volume on Jewish Medieval
osophy himself. But even among the philosophers
hom he describes there would seem to be some who
ould not merit the title Jewish philosophers even though
ey lived long ago. You may recall, for example, the
marks prefaced by the editor to the first edition (1560)
. Gersonides’ Wars of the Lord: *His words seem to
ntradict our Torah and the wise men of our people. . . .
ut he has explained in his Introduction and the last
apter of his First Part that the Torah is one thing and
ilosophy another, and each occupies itself with its own
fairs. * Since the sixteenth-century editor does not
L to be shocked by this avowal of Gersonides, it would

ometime Ahad Ha’am Professor of Philosophy in the Hebrew
niversity of Jerusalem.
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phrase because it is handy. It also contains a compliment
{0 ourselves. By saying re-thinking, it flatters us with the
suggestion that we have done some thinking already.

~ The phrase ‘rethinking fundamentals’ reminds us of
two things which have always been characteristic of philo-
sophy. The first is thinking, thinking, that is, as opposed
to feeling. Whatever philosophy may be, it is at least a
reflective activity. It is not the immediate sensation or
feeling, or the recalling of an immediate sensation or
feeling. It is a pondering on it, a considering of it, a weigh-
ng of it. If it were only a record or recall of an original
experience, it would be history or possibly (you will re-
member Wordsworth) poetry. It would not be philosophy.
To be philosophy it must be not only recalled but also
reflected on, thought and rethought, until it is seen as
part of a wider pattern fashioned by a host of other
experiences as well as by itself,

. But this too is not all. Philosophy is not just the activity
of weighing experiences, any experiences, The experiences
it weighs are of a certain dimension and importance. They
may be, for example, those ubiquitous elements which
geem to appear in all, or almost all, the things with which
_we come into contact—space, time, form, matter, or more
abstractly and more difficultly, causation. These are funda-
mentals, pervasive factors the removal or alteration of
which would change the nature of things altogether.

_So philosophy as the ‘rethinking of fundamentals’ is a
very serious and responsible activity, It means thinking
and rethinking, pondering and repondering, those elements
n our lives, in history, in Nature, which would appear to
be not incidental, transitory, casual, trivial, but basic.
Philosophy is the search, through thought, for the perma-
nent; and it is with this conception in our minds that T am
going to ask you to consider with me the question : ¥s there
a Jewish philosophy?

seemn that in Renaissance Italy too it could be said that
there are Jews now and there are philosophers, but that
it does not follow from the fact that a philosopher happens
to be a Jew and even writes in Hebrew, that his philosophy
is necessarily Jewish.

So the problem is fairly set. In what sense can we talk
about Jewish philosophy, and what can we expect to find
if we look for it? .

The Meaning of Fhilosophy

And there is a further difficulty. I shall have to discuss_
with you not only the word Jewish but also the word
Philosophy. As you all know, philosophy in our day and
country has fallen into disrepute, and not so much in the
mouth of the ordinary man as in the mouths of the philo-
sophers themselves. Philosophers in England today seem
to spend their time in pointing out how foolish previous
philosophers were. They asked questions they should not
have asked (we are told) and gave answers which are no
answers; thus wasting their own and other people’s time
in the pursuit of a will-o’-the-wisp which does not exist.
This is as may be; but as I am to talk about a traditional
subject—or rather a small part of a traditional subject—
1 hope I shall be forgiven if 1 use traditional language. I
shall explain first therefore what philosophy traditionally
means.

If you take up, as I hope you will, Professor Salo Baron’s
monumental Social and Religious History of the Jews, you
will find, as the title of the fifth chapter of his first volume,
the phrase Rethinking Fundamentals. What Professor
Baron meant by the phrase in its context is neither here
nor there; but I propose adopting it in explanation of what
I intend when I use the word philosophy. This is an old
and respectable meaning of the word, and I choose Baron’s

2
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erman ¢ Science of Judaism.” I refer to Julius Guitmann’s
pilosophie des”Judentums. Julius Guttmann was the dis-
fmguxshed son of a distinguished father, Guttmann the
der, Jacob Guttmann, Rabbi of the community of
eslau, had gone patiently through the classical Jewish
ﬂ\osophels from Israeli to Abrabanel and summarised
early both their own teachings and the influence they
erted on others; Guttmann the son, Julius, a student of
onomics as well as of philosophy, had started his career
_a lecturer in general philosophy in the Umvcrsuy of
eslau, and as Professor of Jewish Philosophy in the
idische Hochschule in Berlin he had by his comprehen-
e and independent studies of the whole field rounded off
e results of his father’s labours into one coherent and
stematic whole. It was this which appeared in Munich in
33, a Hebrew version with some additional chapters
being published in Jerusalem after the author’s death in
5L
The.significant thing about Julius Guttmann’s volume
its title, Die Philosophie des Judentums, the Philosophy
of Judaism. Earlier books on the subject, e.g. that of Moritz
Eisler in German and of Husik in English, had all borne as
their title or part of their title the words Jewish Philosophy.
Some of them, indeed, taking advantage of the German
pattiality for compound terms, had squeezed in the word
eligious * before philosophy. The pioneer work of David
Kauffmann, for example, on the Attributes of God and
that of S. Horovitz on the Psychology of Man, are named
specifically contributions to ‘Jiidische Religions-philo-
sophie,” that is, the Jewish Philosophy of Religion. The
great Munk, however, in his celebrated Mélanges, was
ntent to speak of Jewish (and Arabic) Philosophy; and
this he was followed by most students of his own time
and indeed is so followed today. Some scholars ventured
é;vgn further. The brilliant and original, if unconventional,

The first and obvious answer is : * Of course. Are ther
not books on it? Are we not now starting a course on it?
Indeed we are; and I am proud to be allowed to introdug
it. But it is as well to start by knowing what it is that w
expect; and as I listen to myself articulating the word
¢ Jewish Philosophy,’ I cannot help remembering how th
analogous phrases ‘ Jewish Physics,” ¢ Jewish Mathematics
used to strike so harshly on the ear in the bad old times o
racist theory and genocide practice. Is there such a thing a
a Jewish physics? Surely the answer is decidedly, No
There is indeed a subject of rational inquiry known a
physics, and valuable work in it has indeed been done b
men of Jewish parentage. But equally valuable work in j
has been done by men of non-Jewish parentage, and i
either case the result has been not Jewish or non-Jewis
but phyuics Is there a Jewish mathematics? Surely th
answer is equally, No! There is mathematics and ther
are mathematicians, some of them Jews and some of then
—believe it or not —non-Jews. But whatever the mathe
maticians may be, the subject itself remains neither Jewis
nor non-Jewish but mathematics. Why then should ther
be a Jewish philosophy? In philosophy as in mathematics
as in physics, as in philology and classical scholarship, a
in botany and geology and physiology, Jews are found o
most sides of most controversies, each speaking his min
and each speaking differently. In the United States of toda
both Oppenheimer and Strauss are Jews, but they seem t
hold different opinions on the legitimate use to be made o
recent discoveries. The Salk vaccine is—in part—the con
tribution of a Jew to medicine. It is not Jewish medicine.

The Nature of the Subject

The year 1933 saw, among other things, the publication o
the last product in the direct line of the authentic Judaeo

4
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David Neumark entitled his Hebrew edition of his Germar
History the History of Philosophy among the Jews.

The only book on the subject written originally i
Hebrew, that of S. Bernfeld, adopted a different nam
altogether. lis title is Da‘ath Elohim, the Knowledge o
God; and whether or no Bernfeld’s use of this phrase coin
cides with that of Hosea, it made a title of great interest
For it suggested at least that the philosophers with whom
it dealt had something to communicate rather about th
nature of God than about the universe in general, and tha
that something was connected, in however distant a way
with the doctrine found in the Hebrew Scriptures.

Philosophical Inferpretation of Judaism

So we have before us, reflected in these various fitles,
variety of possibilities as to the nature of our subject. A
the one extreme we may place Neumark with his History
of Philosophy among the Jews, then Munk and th
generality of students with their histories of Jewis
Philosophy. The intermediate position is occupied by th
histories of the Jewish Philosophy of Religion. The othe
extreme is held by Bernfeld with his Knowledge of Go
and, more explicitly, Julius Guttmann with his Philosophy
of Judaism. You will remember that, broadly speaking
the matter of all these books is the same. Even Neumark’s
highly suggestive, and highly controversial, writings cannot.
do more than cover the usual list of thinkers—Philo,
Saadyah, Maimonides and the rest; and one sees even with
him a recognition of the fact that, even when we speak of
the History of Philosophy among the Jews, we are not
really considering a series of attempts to rethink funda-
mentals in general and to give freely the results arrived at.
We have rather the restricted interests commonly covered
by religion and in particular by historical Judaism, and a_

.
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IS THERE A JEWISH PHILOSOPHY?

ries of attempts to work out, in the light of specific

_ gel ; . i oot
historical data, ifs basis and presuppositions. It is this fact

which is recognised clearly by Guttmann and expressed in

his title. The genuinely philosophical side of the so-called

Jewish philosophers, he explains, is derived from without,

 that is, from the non-Jewish culture of their time. What
they did was to select from that culture such ideas as would
offer an account of Judaism which should be consonant

with the spirit, or, if you like, the vocabulary, of the age.

. We may perhaps put the matter thus. There is an old

Talmudic saying, made much of by medieval writers, that
the Torah spoke in the language of men. Since the men in

whose language the Torah spoke passed away long ago, it

would seem to rest with each successive generation to

provide the Torah with a new vehicle of expression. This,

historically, was the task and achievement of the philoso--

'fphers (or at least of most of them), and their work is there-

fore quite fairly described as the, or a, Philosophy of

_ Judaism; as indeed emerges clearly if they are considered

soberly one by one, even Gersonides’ Wars of the Lord
which we noticed before being admissible, and admitted,

_under the rubric ¢ Wars against the Lord.

_ Tt is this which is the subject of later lectures in this
series, and I shall not attempt to anticipate them except in
order to illustrate my present point. At the head of the

_long line of thinkers to be presented to you there is set

generally the name of Philo, the Alexandrian Jew who
lived in the early days of the Roman Empire and whose
recorded public appearance was on the mission to Caligula

in the years 39-40 of the Common Era. Philo was a great
Jew and an original and interesting thinker, too; but he

thought and breathed Plato and the -Stoa, and it was his
interpretation of Judaism in the light of these non-Jewish
systems which constituted his ‘ philosophy.” True, he came
to some surprising conclusions, and these conclusions led

7
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to conclusions yet more surprising; but they were the resu
not of thinking out the nature of things in general but o
a hellenised thinking on the nature of Judaism. The
greatest figure we have is undoubtedly Maimonides, but h
would be a rash man who would speak of a Maimonidea
philosophy. For did not Maimonides himself state explicit
that so far as philosophy, that is, the wisdom of man,
concerned, we must all go back, as to a sole source,

Aristotle? True, as Philo used Plato, so Maimonides use
Aristotle, in an original way with original results. But th
originality consisted not in his philosophy, which was th
of Aristotle (or rather, of the Arabised Aristotle), but i
what resulted when he applied his Aristotelianism
Judaism. In the same way, the German Jewish philosopher
Mendelssohn reflects the political thinkers of the seven-
teenth, and the theologians of the eighteenth, century;
Lazarus and (in his own fashion) Hermann Cohen set out
from the philosophical foundations laid down by Kant.
The same holds true today. Students of contemporary
Judaism in the United States know how influential a figure
is Mordecai Kaplan. But Kaplan took his philosophical
ideas from John Dewey; and he then proceeded, in the
light of Dewey’s ideas, to produce what can only be called,
not a Jewish philosophy but a philosophy of Judaism.
Similarly, the work of one of the all-too-few Jewish
theologians of this country, Dr. Ignaz Maybaum, is based
on the thinking of the Existentialists; but the result is an.
existentialist philosophy of Judaism, not a Jewish Existen-
tialism.

jewish mathematics, and I suggested to you that all such
{erms are nonsense. Let us consider now the further ana-
logy offered by a phrase often heard r.e:c'ently, Christian
?pm[osophy. In the twenties or early thirties there was a
orand debate on this phrase in the French Société de
_ philosophie. (The minutes were published in their Bulletin
and make interesting reading.)* Many different views were
lcxpressed from that of the extreme religionists that there

e

is no genuine philosophy which is not Christian to that of
the extreme secularists that philosophy and Christianity
have no connection with one another whatsoever. The
honours of the debate went to the secularists; but the
religionists made the excellent point that religion poses
certain fundamental problems which all philosophies must
attempt to meet, and suggests certain answers. This was in
essence Neumark’s position in his History. There are, he
_ said, specific problems like that of the origin of the world,
 of the constitution and destiny of man, of the nature of
truth and right action; and on all of these, Neumark held,
Judaism gave an intelligible and coherent answer which,
implicitly or explicitly, in different stages of development,
_and in different degrees of conscious articulation, can be
found in texts and documents throughout the course of
Jewish literary history and more particularly in the writ-
ings of the philosophers and especially in those of Moses
Maimonides. The world as such, Neumark would seem to
be saying, poses its questions and Judaism, when properly
understood, that is, as understood by Maimonides as under-
stood by Neumark, gives the answers; just as the pro-
ponents of Christian philosophy would say that the world

* d 2 o vy s
The Philosophy Offered by Judaism % Since this lecture was delivered there has appeared the striking

Le philosophe et la théologie, by the veteran historian of medieval
_ thought, M, Etienne Gilson (Fayard, Paris, 1960). It is to be strongly .
recommended to any serious student of the issues involved in these
topics, together with the same author’s L'Esprit de la philoso_phie
_médiévale (Paris, 1932; available also in an English translation).

At the risk of tiring you I shall push this contrast home
as it is important. I spoke earlier of the analogy to Jewish
philosophy presented by a hypothetical Jewish physics and

8 9
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cm a little differently, rather after the modcl_ of the
« pilosophy of science’ than of that of the ‘philosophy
? Kant.” The philosophy of Kant is the phllos.ophy l”feld
b , Kant. The philosophy of science is the philosophical
yqﬁiry into science. Science is not the inventor but the
aﬁjéct of the philosophy. Philosgphy, as we saw at the
outset, is the thinking and re,thmklpg of fundamenta_ls,
and when an object is attached to it, the sphere of its
‘ I}piication is restricted. The philosophy of science is the
¢hinking and rethinking of the fundamentals of science.
he philosophy of Judaism is the thinking and rethinking
of the fundamentals of Judaism.
And that, T think, is the historical fact of the matter.
hen Philo faced the Jewish Hellenists, When Saadyah
rgued against the Karaites, when Maimunists and anti-
faimunists excommunicated one another, when Jacob
Sasportas fought his lonely battle against the followers of
Shabbethai Zvi, when S. D. Luzzatto extolled Rashi and
Yehudah Halevi as against Maimonides and Ibn Ezra—
he object of discussion was not the nature of the world at
large but the nature of Judaism. ‘ .
So at long last we have found our proper subject. Jewish
Philosophy, or rather the Philosophy of Judaism, is the
thinking and rethinking of the fundamental ideas involved
Judaism and the attempt to see them fundamentally,
hat is, in coherent relation one with another so that they
form one intelligible whole.

as such presents its questions and that the answers to the;
are given by Christianity as understood by, say, Thoma
Aquinas.

Buddhists or Taoists could be forgiven if they wer
sceptical about these claims, although they might conced
that any religious system might embody some truth or offe
some persuasive account of some element in experienc
And here, I think, we may leave the matter, We have see
enough to suggest that however much we may use the term
Jewish Philosophy, the most we should intend by it is
philosophy of Judaism, that is, a discussion of the answers
offered by Judaism to some of the general problems of lif
and thought; and we must recognise that this is no
philosophy in the authentic historical sense of a universal
curiosity and a universal questioning into the widest aspects
of human experience. It is on the contrary a restricted stud
of certain historical ideas severely limited in relevance and
space and time. Now it may possibly be that these historic
ideas are of a universal interest, even of a universal im-
portance. But this is a matter for inquiry and discussion.
It is not a self-evident truth. ‘

Jewish Philosophy—An Inquiry into Judaism

And we may have to go even further. The Neumarkian
view is, as I have said, that the world poses its problems
-and Judaism offers the solutions, of course the right solu-
- tions., The philosophy of Judaism is therefore the philo-
sophy offered by Judaism. ¢ Of ’ in this case is a possessive
the philosophy of Judaism is equivalent to Judaism’s
philosophy.
" But are we sure we know what Judaism is? In our
genefation, a generation (I am afraid) of little learning and
less understanding, it is just the nature of Judaism which
we need to study and inquire into. So I suggest we take the

Why Jewish Philosophy?

_ Now that we know what it is that we are concerned with,
_we can ask why we should be concerned with it. Why
should we worry ourselves with the inquiry into the funda-
mentals of Judaism and the attempt to see them together
as one intelligible whole?

10 11
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IS THERE A JEWISH PHILOSOPHY?

Why indeed? But once you look into the material offe
you will, I am sure, fall under its fascination. Its variet
and present relevance is astonishing. Begin with even th
Jewish philosophers in the textbook and severely technics
sense and you will find in them—true, disguised somewha
but we are all detectives in these days and can see beneat
the black spectacles—all our present hopes and fear:
arguments and discussions, even our divisions and se
tarian differences, writ small or large, and followed to thej
natural end, centuries and centuries ago. And this hold
quite generally and outside the technical field as well. A
you interested in the phenomenon of what is called noy
assimilation? Read Philo on the Jews of Alexandria. Yo
enjoy Hyde Park on a Sunday morning with its religioy
disputations? Study Nachmanides’ accounts of his debaf
before the King of Castile in Barcelona. You are eloquen
on the shortcomings of our learned men? You could ng
treat the subject with more acuteness than the Karaites
You follow the higher critics? So did Hivi of Balk, and h
was less respectful to authority than you would care to be
If you don’t—as I don’t—love the Hasidim, read the sobe
first-hand accounts of them in the autobiography of Salo
mon Maimon or the satire (Megalleh Temirin) of Josep
Perl. 1f you admire simple piety, take up Abrahams’s col
lection of Ethical Wills or the Memoirs of Glueckel o
best of all, the sayings of the Old Rabbis in the Ethics o
the Fathers. These form an essential part of the backgroun
against which the philosophers need to be studied, and the:
amply repay attention, 4

When you turn to the philosophers themselves, those o
us who care about serious thinking on serious subject
will still find matter to chew on in, say, Maimonides
theories of prophecy and immortality, his account of th
good for man, his method of treating the Scriptures, hi
interest in anthropology, his approach to the difficultie

(ime, creation, divine omniscience. Most i}lteresting of
ef hi’s attitude towards science and his basing of mora-
iiﬁ 131 am not saying that his treatment of these and other
Ei‘t}ics is final or even satisfactory; but it is there, anfl can
- iscussed, and discussed not only in itself but in its
msiorical reverberations. Maimonides was taken up by tl'le
Rabad, by Gersonides, by Hasdap Crescas, by Isaac Abrd-
banel, as well as, later, by S_pmoza, Salomon Mglmon‘:
Hermann Cohen; and each th}nkc{* reysed new pmgts: o.1
.moved old ones so that the nnphcapong o§ the origina
thought become gradua}ly clearer and its sxgplﬁcagce more
closely defined. There is here a yeal hls.torxc‘:al ploc'eslj,‘a
i)rélonged sifting and a progressive _elucldatlon, which in
terms of length of time it would be difficult to match.

his is a oneness of continuity; but we may observe too
Zil;i;sss of diversity. Let us cox}sider, for e)gamplc, 1th§
thfee luminaries of the Islamic pequ, Ibn Gabirol, Ha (;:vi
and Maimonides. They are all difficult a}lthors, an
should hesitate to suggest to a general audience that you
should go home and sit down at once to the Fons Vitae,
e Khuzari and the Guide for the Perplexed. But however
general the audience, I do suggest that Wh?n you go h.ome
you do sit down at once and read Gabirol’s Royal CIOW’E
and Halevi’s devotional poems and the first book o
aimonides’ Code. These men were ph1_losophers enough
¢ the philosophy to overflow into tt_lelr w1'der Jabours,
nd in these works we find not technical philosophy but
omething of even greater interest and importance, the
uintessence of the thought of three mqster-mlnds .all
differing in outlook and yet all the same in the passion
of their vision of what to them was truth.. They were each
‘members of diverse schools. The historians tell us that
hereas Gabirol was a Platonist and went one way anq
Maimonides an Aristotelian and went a.mother, Halevi
ried a plague on both their houses and rejected Plato and

12 3
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oweV@l diverse its formulations and however distant in
ace and time. Gabirol, Halevi and Maimonides are not
‘st faded words on a printed page. They are ideas, forceful
qad vivid today as they were eight and nine hundred years
goﬁabut only if you make them so; and they are waiting
o to be made.

1 look forward then, as one result of your study of
phllosophy, to a certain ripening of the mind of Anglo-
Jewry : a knocking off of corners; a mellowmg, a sweeten-
mg, a. more easy acceptance of other opmlon not, of
ourse; indifferentism, the Hegelian night in which all cows
e black, but a maturer outlook which appreciates the
ot that although a man may go to another conventicle,
or to none, he is yet a man, even a Jew, for all that. I look
erward to a broademng of discussion. There are, I think,
few theoretical opinions of any kind on religious or
nauonal subjects precedent for which cannot be found
: our classical literature, and it is salutary to learn that
what we condemn now as heresy was maintained by men
ym posterity holds in high honour. We are all too hide-
bound too cribbed and confined. We all have articles of
ith and will not see beyond them. O for the masterpiece
but it will have to be published not only anonymously
but also posthumously) which will demonstrate to our
yrmula-bound souls that there is no single one of the
hirteen Articles even of Maimonides’ alleged creed
hich was not rejected, explicitly or implicitly, by leading
ghts in the history of Judaism, including, I fancy (but I
nly whisper the suspicion), no less a person than Maimon-
es himself. We should know this and be humble.

Aristotle and indeed all philosophers alike. Yet he t
was in our sense of the word a Jewish philosopher, think.
ing and rethinking the fundamentals of Judaism; and
although a far less powerful thinker than either of th
others, he was yet the vehicle of views which appeal
many today.

]

Philosophy an Antidete to Intolerance

I sometimes think that it is this diversity in unity, rather
than the unity in diversity, which constitutes at least on
great element in the importance for us today of the stud
of Jewish philosophy. It focuses our attention on the
important vather than on the accepted. The last half-cen-
tury has seen in the Jewries of the world a double growth
of sinister significance. The one side of the growth is
parochialism; the other—its natural accompaniment—
sectarianism, dogmatism, intolerance. It may be that as a
people we are naturally quarrelsome; it may be that with
the break-up of the larger communities the natural love«
of power, starved of its proper outlet, resulted in ‘ parnass’
politics and a vested interest in ideological fragmentatmn‘
In any case reason has been made a slave to passion and
slogans are embraced as principles. A study of genuine
principles reaching back to Moses and the Prophets and
the Psalms, and proceeding through the long line of dis-
tinguished theorists about whom you are to learn in this
series of lectures, is not a complete antidote to this
degeneration of our living cells but it is, I fancy, the only
one that exists. :

I would ask you though to see to it that the study should
be a study, not a mere casual attendance at a lecture :
lectures are no substitute for study, only an indication of
what you should look out for while studying. And keep in
mind throughout that you are dealing with a living thing,

 The Study of Jewish Philosophy a Necessity

have tried so far to show that a study of Jewish
hilosophy is desirable. T suggest now that it is more than

14 15
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desirable. Ii is essential. We need a philosophy of Judai
today for the same reason as we need philosophy in gener:
in order to enable ourselves io escape the clutches
bad philosophy or pseudo-philosophy.

For it is a mistake to think of philosophy as a subject o
study exactly like all other subjects, that is, as someth
you either learn or you do not. We either learn Chinese
we do not: but we are all philosophers. We all think ab
fundamentals. We all have views on the wider issues of 1
that is, philosophies. The only difference between us
this score is that some of us philosophise a little better
some a little worse. The same is true in the sphere of
fine arts. We all pronounce judgment on pictures,
music, on poetry. We all know, as we say, what we 1

Yet is is surely true that in all these and kindred su
jects some opinions are better than others. Skill is acquire
and improved by practice. So is taste. So is any faculty ¢
discrimination. Both the physical and the mental palal
can be trained. Accustom the physical palate to goo
cooking and it will demand good cooking. Accustom ft
mental palate to good philosophy and it will deman
good philosophy. And it will despise and reject the ba
To work through a first-class philosopher is like smoki
first-class cigars or drinking first-class wine : we acquire
standard and cease to enjoy the inferior. f’

The value of a training in philosophy—the thinking a
rethinking of fundamentals through the mind of a mask
—is thus not so much that it gives us a body of truth & g
that it helps to enable us to see through the sham and {
false. If it gives us truth, too, so much the better; but wh
it gives is hardly likely to be Truth with a capital T, t
final, the definitive, the incontrovertible. It will be
morsel, a fragment, a crumb; some small thing that o
can cherish, and honour, and on occasion obey, but in
wise one massive, all-comprehensive, system. 1t will be

o possibly only a suggestion of an idea, perhaps only
{aint gleam of a suggestion of an idea—you see I am not
pfolflismg you mgch from your study of philosophy in
oral or of Jewish philosophy in particular. But some-
ing, however little, you will assuredly get, and, more
;pértamly, there is much you will get rid of : the easy
nswer,  the dogmatic affirmation, the private revelation,
the crushing Juggernaut of triumphant self-assertiveness
hich overrides all opposition and all argument and all
sod manners.
retain a vivid memory of an episode in my first visit to
tzerland. I was at Zurich, and from the bridge over the
ver caught my first sight of the Alps, It was just a glimpse
 the line of distant snow-mountains which I had the
od fortune to see lit up for a passing moment by the
getting sun.
have been pursuing that glimmer ever since, and I hope
in your study of Jewish philosophy you will do the
e You might catch it in the Royal Crown, an awe-
iring creation which is a kind of cross between
retius and Traherne. You might get it from the reading
of some chapters of the Guide. You might get it from a
poemt of Halevi or a casual phrase of Abraham Ibn Ezra
1 essay o_f Samuel David Luzzatto or a sermon of Philo
ueer piece of speculation by Abraham bar Hiyya or
a _:a]estic paragraph of Hermann Cohen; but once you
it, it becomes, as both Jeremiah and Plato noted, not a
m without but a fire within,

The Mystics

ou will e_lsk me why I have said nothing about the
tics, but in their regard I am incurably old-fashioned.
osophy, whenever and wherever it appears and of
tsoever brand it might be, is a thinking and a re-
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ome comfort in recalling that masterpiece of mis-inter-
pretation found in the Talmud of the verse in Isaiah
(xlix, 15): Eleh (‘these are thy gods’) will be forgotten,
put Anochi (‘1 am the Lord thy God ) will not !

~ T am personally coming to the conclusion that if Judaism
is to live—and it will live—it will have to be presented to
s, and to the world at large, in the same way as it was, in
the language of their time, by the classical Jewish
philosophers. They joined Moses and the Prophets in
declaring Judaism to be the war against myth in all its
shapes and forms, and they strove in every way to rise
bove myth, however ‘popular it may have been and how-
ever much it endeared itself to the masses. We must learn
gain to see Judaism as the classic expression of plain
onotheism with definite implications both for morality

thinking of fundamentals; and whatever mysticism may
it is not thinking, and its way is not the philosophical w,
of discussion. I am not here talking in terms of value
may be that the way of the mystics is the right one and
way of the philosophers the wrong. But let us not confy
our minds and the issue. If we are talking about philosop

let us talk about philosophy; and if we remember t
philosophy is a thinking and rethinking of fundamenty
we shall see that mysticism is irrelevant.

Now it is questionable—and I support myself in this
the great authority of Professor Zaehner—whether, in ¢
accepted sense of the word, there is such a thing as Jewi
mysticism at all. The notable characteristics of mystici
in the strict sense of the word seem to be lacking in o
literature. As has been pointed out so often, there is hard
a trace in the Kabbalah of the ¢ mystical union’; und
standably, since the doctrine accords ill with Judais
teaching about God. The fact is that Kabbalistic theosop
according to its latest and most sympathetic student (a
in this judgment he only reaffirms the opinion of the fi
great pioneer students of the movement in the past ce
tury), is nothing but a resuscitation, through devious a
so far untraced channels, of gnostic mythology.

The recognition of this fact adds point and justificati
to the judgment of Maimonides when in a famg
Responsum he said of the mystical classic Shiur Kor
that it is idolatrous and should be destroyed. It is a ste
verdict, but it touches the quick of the modern predic
ment of Judaism. In the place of the second commandm
we are offered alien myth and the worship of alien my
‘with the old cry: ‘ These are thy gods, O Israel!’

The argument is a recurring one. Moses had it w
Aaron over the golden calf, Elijah had it with the proph
of Baal; Jacob Sasportas, alone in his generation, had
with the enthusiasts for Shabbethai Zvi. I myself fi

and for science. ‘ ‘
This will not be done by feeling, only by thinking, that
is, by philosophy; and I commend it to you who are start-
ing on this course today, both as our need and as your task.
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